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from the thraldom of maya. The false self melts away in
the limitless, spaceless effulgence of cidakas'a which lights
the sun, the moon and the stars, and the individual is
swallowed up in eternal, ineffable bliss. Then Brahman alone
is a.nd may a is naught.

Advaita thus explains mumuksuiva as a progressive
realization of the intense feeling for release generated by
karma, bhakti and Jnana. When the mind is purified by
karma, exalted by bhakti and directed towards the One with-
out a second by the three methods of discrimination, disso-
ciation and discipline, its natural dualistic longing is trans-
figured into longing for the realization by experience of the
identity of the (I ' and the ' Thou \ But Ramanuja's scheme
emphasising the dualistic, devotional temper changes the
order giving the highest place in mumuksutva to bhakti and
prapatti. As psendo-jndna leads to the self-sufficient joy
of soul-cognition or Jcaivalya and not of self-identity, pseudo-
bhakti has to be elevated from mere emotionalism into the
self-surrendering devotion which comes out of a living belief in
a supra-personal God who enters into and ensouls the
individual ego. It is in the inner recesses of paramo bhakti that
we realize the highest bliss of divinity. Bhakti and jndna are
essentially different modes of approaching God. The philosophic
temperament with its passion for knowledge and truth traces
the cause of bondage to avidyd, the ignorance of the absolute
identity between the jiva and lyvara. Hence jnana yo^a
employs the methods of analysis and elimination in its search
for the one impersonal, attributeless Brahman, knowing
which everything else is known.   But the religion of
devotion rejects the soulless, passionless state of inertness and
vacuity that results from mere analysis and negation, and sets
free the pent-up feeling of the fwa in the form of love and